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EXTRACTS FROM MR. ABBOT’S DIARY. 
(Continued from page 13.) 
No. Vii. 
His manner of observing days of Fafing and Thanksgiving: 


1728, 9. March 6. Thurs- YT WAS mindful of the approach- 

day, and Faft-day. ] ing Faft on the Wednefday ; 
and I hope I prayed heartily to be prepared to humble my foul 
before the Lord for my fins, and to keep fuch a faft as God 
hath chofen. And I hope the glorious God heard my unwor- 
thy requelts: For, bleffed be his name! I enjoyed a fweet day 
of it. Lhope I did truly defire to be humbled for my own fins, 
and the fins of the land; and to lament after the Lord; and 
to feek of him a right way, and his blefling in all my ways : 
and his blefling on the town, and on the land. I hope and 
truft I was fincere in fecret and in family prayer: and I defire 
to acknowledge with thankfulnefs the aids of God’s grace af- 
forded to me. I did behold fome of the beauty of the Lord, 
and had fome fweet delight in inquiring in his temple: And 
in the afternoon, juft in the clofe of the public worfhip, 1 hope 
I unfeignedly renewed the confent of my foul to be the Lord’s. 
O glorious God! Pardon what has been amifs this day !— 
Give me grace to be fincere! And having confeffed, help me 
to forfake ; that I may find mercy ! 

April 2, 1730. Thursday ; a day of public Fafling and Prayer.] 
I defire to be humbly thankful unto the glorious God for the 
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aids of his grace afforded to me. I hope I was fincere and 
earneft in confefling and bewailing my own fins, the fins of my 
relations, family fins, and the fins of the town and land. Alfo 
in my prayers to God for perfonal bkefings ; efpecially that f 
might never jin as I have done, and might ferve him better 
than | ufed to do. And for ovr fami/y, and all pertaining 
to it; that we might each of us be blefied with all the bleflings 
we need, and have all our fouls bound up in the bundle of life. 
And: for the fociety whereto 1 Belong ; that we may be kept 
from the {nares and temptations we are expofed to in youth, 
and might all be made exemplary Chriftians. And for the 
houles ot this people, that they might be Bethels. And for 
the churches of Chrift in this town and land, that God would 
revive his work in them by converting of finners, and edifying 
his children. And for the town, that the glorious God would 
pardon the fins of it, and reform its diforders : That he would 
fanctify all his judgments to us; and in particular the prefent 
vifitation,* with the diltreffes that attend it; and that he would 
{pare his people in his great mercy ; and by all purge our iniqui- 
ties, and take away our fins, and enable us to turn to the Lord 
who is {miting of us. And for the whole land, that it might be 
Emmanuel’s land, and much of his glory dwell in it: and that 
this people might all repent of their fins, and turn to the Lord 
asone man. And that God would avert all the judgments we 
fear, and gracioufly remove thofe we feel; continue to us the 
mercies we enjoy, and beltow on us thofe we need, both tem- 
poral and {piritual. And at the clofe of the day in fecret 
on my knees, I did fulemnly renew my covenant with the glori- 
ous God, and give myfelf upafreth to him. Oh ! that the glori- 
ous God of.all grace would accept of me, and of my poor fer- 
vices this day, through Jefus Chriftmy Lord: and help me to 
live up to my covenant engagements tobe his. And,Oh! that 
he would give an an{fwer of peace to my poor prayers for myfelf, 
my relatives and acquaintance, for his churches, for the town 
andland. And, Oh! that the faltings, humiliations, and fup- 
plications of this people, may find a gracious acceptance with 
the Lord that heareth prayer: That this day may be a day 
of atonement for our land. Evenfo beit. Amenand Amen. 

March 25, 1731.]  Idefired to be prepared for thig day of 
fafting and prayer,—and hope I was gracioufly atlifted t® confeds 
and bewail my own fins, family fins, relative, and public fins, 
that I could cailto mind: and did lft up my prayer to God for 
all needful perfonal, private and public favours. And aiter fe- 
cret prayer in the evening, I renewed the dedication of mytfelf to 
the Lord, to be his entirely and forever. 

Odober 21.}] This Thankfgiving Day I was of a very defirable 








' “frame, and enjoyed fweet communion with the glorious God 


through 
* The Small Pox. 














1805. ] Zhe Pilgrim. 43 


through my Lord Jefus Chrift, in offering up my folemn praifes 
to him—Was very temperate in the ufe of Gad’s good crea- 
tures.—And at the clofe of this day,, I had fweet communion 
with Godin my fecret. devotions. And having then offered 
up my praifes and prayers to him, I did on my knees, folemn- 
ly, and I hope fincerely, renew the dedication of myfelf, of all 
my .pawers and members, of ali that 1 am, have, and can da, 
to be His .entirely and forever, in a perpetual and everlalting 
covenant, never to be forgotten: And did take Cod the Fa- 
ther, Son, and Spirit, for my Father, Saviour, Guide and Com- 
forter; for my God forever, and my eternal portion. I did 
alfo take the word of my God for my rule, and refolve to make 
the glory of God my end in all Ido: Defiring and refolving 
to depend upon a glorious Curist for ftrength, through the 
affittances af his grace and fpirit, to do whatever the tail my 
God requires of me; and to trult in the merits, righteoufaefs, 
and interceflion of my dear Redeemer alone, for jultification, 
acceptance with God, and eternal life, after I have done all 
that I can do.—The whole of this day was comfortable to me ; 
but efpecially in the evening after I had been thus employed in 
fecret, { enjoyed a moft compofed and peaceful mind, and was 
filled with fatisfaGion, comfort and joy; folaced with fome 
manifeftations, and further hopes of the divine favour. O:! 
that I might forever live to the glory of my great Creator, gra- 
fious Preferver, bountiful Bencfador, almighty Redeemer, bleffed Sanc- 
tifer, and my only rightful Lord and Sovereign. Amen! 
(Zo be concluded in the next Number.) 
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PHILETAS, THE PILGRIM. 


ga aagrtie conceived the idea of being a pilgrim, 
fet off from the banks of the Seine for the Holy Land 
without informing himfelf what was neceflary for fuch a life. 

In thofe times, when pilgrims were numerous, there were men in 
every city and village to direét them in their way, to inform them 
what was neceffary for their fupport, to warn them of dangers, 
and to encourage them with affiftance, they might expect. 

Among thefe guides were many, who exercifed the office, 
more to diftinguith themfelves and amufe others, than really to 
benefit their fellow-creatures. They were ignorant of the way, 
and defpifed a pilgrim’s life. Inftead, therefore, of defcrib- 
ing the places where enemies lay in ambuth to deflroy, where 
inviting paths turned off to the right hand or left, inftead of 
informing them where provifions might be obtained for their 
neceffities, they were conftantly fuggefting new themes, refped- 
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ing the belt mode of performing pilgrimages. They often 
dwelt with rapture on the beauties of a new road laid out 
through a populous vale, which avoided all the rocky hills, 
{nowy mountains, and gloomy forefts of the old way. ‘They 
often made themfelves merry in painting the melancholy, the 
fadnefs and dilftrefs of the old way, pointing the finger of deri- 
fion at thofe pilgrims, who ftill were feen travelling in it. 
So they rendered themfelves amufing and pleafant guides. 

Philetas, being a man of an eafy mind, and a lover of plea- 
fure, always applied to thefe for dire€tion. When he happened 
to hear the faithful, who knew the way, they pained, and dif- 
trefled, and terrified his foul. They infifted he was not in the 
way to the land of Canaan, that he muft take the old way, of 
which he had difmal impreflions, or he would never, never 
tread the holy land. So intelligibly did they fhow him 
on a map of the country, that he was going wrong ; fo feriouf- 
ly, fo affe&tionately, fo devoutly, were their dire¢tions deliver- 
ed, that fometimes he was almoft perfuwaded to believe them : 
nor could he generally lull his confcience to fleep again till he 
found one of his pleafant guides, whofe pofitive manner, whofe 
eafy humour, would reftore his wonted hilarity. Their in- 
ftructions, however, were always given in fucha vague, general, 
and ambiguous manner, that no mortal could, with confidence, 
apply them in practice. Philetas was often puzzled; he knew 
not which courfe to purfue, and fometimes chofe his path more 
by accident than wifdom. Frequently he found himfelf fink- 
ing in deep mire, aflaulted by unexpected enemies, or diftrefled 
and difcouraged where he had expected eafe and indulgence. 
One thing which greatly increafed his perplexity and agita- 
tion, was the fight of pilgrims purfuing a very different route. 
Though his guides had given hima very high confidence in 
himfelf, yet when he faw the ferioufnefs, the modeft affurance, 
the evident fincerity, and the divine confolations, which often 
he difcerned in the countenances of the other pilgrims, his 
heart would fometimes fink within him. ‘“ Surely,’ would he 
fay, “ thefe people have a peace, a hope, a joy, a faith, unknown 
to mes they may, they muft be right. I am going wrong.” 
But the next guide he faw would tell him there was no effentia/ 
difference, that his courfe was the moft rational, This would 
make him afhamed of his fears. Bf 

After a long and weary journey, as he was defcending a hill 
toward seering, the ceean fuddenly burft on his fight. Amaz- 
ed and alarmed, he ftopped; he gazed; his joints trembled, 
he was finking. At this moment one of his pleafant guides 
came up, exhorted him to be of good comfort, affuring him 
that his labours were over, that he had reached the fouthern 
point of Europe, that a veflel would immediately waft him 
| | acrols 
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acrofs the narrow fea to the Jand of Canaan, that foon he would 
walk the pavements of Jerufalem, afcend Mount Calvary, and 
reft himfelf in the tomb of Jefus. 

Philetas feemed to revive; with a trembling heart he de- 
{cended to the fhore. As he approached the water a veffel 
was waiting ; a ftrong man, feizing his hand, pulled him on 
board. ‘Though terrified, he ftill hoped it was a zealous friend, 
affifting him to finifh his pilgrimage. But foon, foon, his eyes 
were opened, and he faw himfelf undone. ‘The pirates robbed 
him, loaded him with chains, and landed him in Algiers. 
There will he fpend the remainder of his life in wretchednefs 
and flavery. ‘There he weeps in defpair, reproaches himfelf, 
and pours execrations on his unfaithful guides. 

Reader, thou haft made the application. In the falfe guides 
you fee thofe preachers, who refvfe to fhow finners the plague 
of their own hearts, and their danger of future deftruétion. 
In Philetas yon fee thofe unwife hearers, who reject the faithful 
minifters of Jefus Chrift, who declare the whole counfel of 
God, who, knowing the terrors of the Lord themfelves, with to 
perfuade others to be reconciled to God. Philetas reprefents 
thofe prefumptuous hearers, who had rathef rifque everlafting 
burning, than now to hear the difmal founds of hell and dam- 
nation. 

EUSEBIUS, 
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For the Massacuusettrs Misstonary Macazine. 
ON RESPECT OF PERSONS. 


T is allowed by all, that to be a refpecter of perfons is wrong 
and criminal in any moral agent. At the fame time, it is 
probable that fome attach very erroneous ideas to the phrafe. 
It is the object of the following remarks, to fhow, with as much 
precifion as the writer is able, what it is ta be a refpecter of 
perfons. 

To be a refpecter of perfons, as the phrafe is commonly un- 
derftood among men, is to fhow favour to fome and refufe it to 
others, from partial, interefted motives. ‘To fhow more favour 
to fome perfons than to others, if it be not done from partial, 
interefted motives, is not confidered by mankind in general, as 
refpe&ting perfons in any criminal fenfe. For inftance ; to ex- 
prefs more efteem and refpect for a man of diftinguifhed virtue 
and merit, than for a man, infamoufly vicious, or to beftow 
more favours upon the honeft, induftrious poor, than upon the 
idle and knavifh, provided it be done with proper motives, is 
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never confidered, by reafonable men, as a criminal refpect 
of perfons. Nor can it be confidered as a criminal refpect of 
perfons, for one to fhow more favour to fome than to others, of 
perfons who are equally deferving, provided it be done with 
difinterefted motives. ‘The Governor of the Commonwealth 
cannot be accufed of refpefting perfons, for beftowing an hon- 
ourable and lucrative office upon one citizen, and patling by 
another equally capabie and meritorious, if, owing to certain 
cireumftances, he really thinks it will be more conducive to the 
public good. And, on the other hand, fuppoling two crimi- 
nals, eqt ually guilty, are under fentence of death, and the Chief 
Magiftrate is convinced that the fafety of the ftate requires the 
execution of bat one of them: who will accufe him of refpect- 
ing perfons, for pardoning the one and giving orders for the 
execution of the other? 

But, if a man fhows peculiar favour or refpeé& to certain 
perfons, rather than to others, from partial, interefted motives, 
he is univerfally and juftly confidered as a refpeéter of perfons. 
lf a parent, from a partial, unreatonable fondnefs for one of 
his children, confers on him peculiar favours, he is a refpecter 
of perfons. If g judge fhows favour to fome, .on account of 
their relation to himfelf, or on account of their rank, fortune 
or connexions, and denies jultice to others, becaufe they are 
poor, or ignorant, or deftitute of opulent and powerful friends, 
heis an odious re{pecter of perfons. Thus it appears, that, ac- 
cording to the common acceptation of the phrafe among man- 
kind, to be a refpecter of perfons, is to fhow favour to fome and 
refufe it to others, from partial, interefted motives. And, in 
this fenfe the phrafe 1s ufed in the holy Scriptures. 

Thus, in the laws which God gave the children of Ifrael, he 
enjoined this upon them, Leviticus xix. 15. Ye fhall dono 
unrighteoufnefs in judgment; thou fhalt not refpect the perfon 
of the poor, nor honour the perfon of the mighty : but in righ- 
teoufnefs fhalt thou judge thy neighbour.” Again, he tells the 
fame people, Deuteronomy i. 16, i.e And I charged your 
judges at that time, faying, hear the caufes between your breth- 
ren, and judge righteoufly between every man and his brother, 
and the ftranger that is with him. Ye fhall not refpect perfons 
in judgment, but ye fhall hear the fmall as well as the great ; 
ye thall not be afraid of the face of man,” 

The words of St. James fhow, very plainly, the fcriptural 
idea of refpeét of perfons. James ii. 1-10. ‘ My brethren, 
have not the faith of our Lord Jefus Chrift, the Lord of glory, 
with refpect of perfons. For if there come unto your affembly 
a man with a gold ring, in goodly apparel, and there come in 
alfo a poor man in vile raiment; and ye have refpeé to him 
that weareth the gay clothing, and fay unto him, Sit thou here 
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in a good place; and fay to the poor, Stand thou there, or fit 
here under my ioot-{tool: Are ye not then partial in yourfelves ? 
—lf ye fulfil the royal law according to the Scripture, Thou 
fhalt love thy neighbour as thyfelf, ye do well: but if ye have 
refpec&t to pcrions, ye commit fin, and are convinced of the 
law as tranigreifors.” 

If the preceding remarks are juft, they lay a foundation for 
the following inferences. 

1. When itis iaid in Scripture, that, God is no re/pefer of per- 
fons, the meaning is, that he does not treat his moral dubjects in 
a partial, unjult manner; but that he treats them all, and man- 
kind in particular, high and low, rich and poor, bond and free, 
Jew and Gentile, according to their characters, without any 
undue favour or affection whatever. He is high above all finit- 
ter views and partial attachments. All thoie diftinctions of 
honour and rank and wealth and nation, which are made 
among men, are levelled in His prefence, before whom the in- 
habitants of the earth are as grafs-hoppers, and from whom the 
greateit are as far removed as the leaft. He will diltribute 
jultice and judgment, with an equal hand. Them that hon- 
our Him, however poor, and low, and defpifed.in this world, 
He will honour: but them that defpife Him, however great 
and rich and noble they may be confidered among men, He 
will lightly efteem. He will reward the righteous and puniih 
the wicked. He will fave faints and delftroy finners. 

This not only follows from the above remarks, but is evi- 
dent from feveral paflages of Scripture. The following are 
worthy of particular attention. Ads x. 34,35. ‘ Then Pe- 
ter opened his mouth, and faid, of a truth I perceive that God 
is no re{pecter of perfons: but, in every nation, he that feareth 
Him and worketh righteoufneds, is accepted with him.” Rom. ii. 
6—11. “Who will render to every man according to his 
deeds: to them who, by patient continuance in well-doing, 
feek for glory and honour and immortality, eternal life ; but 
unto them that are contentious, and do not obey the truth, but 
obey unrighteoufnefs, indignation and wrath, tribulation and 
anguifh, upon every foul of man that docth evil, of the Jew 
firit, and alio of the Gentile: but glory, honour and peace, to 
every man that worketh good; to the Jew firft, and alfo to the 
Gentile: Lor there is no refped of perfons with God.” 

2. From the preceding obfervations, it appears, that God’s 
being no refpecter of perfons, does not afford any evidence that 
He will fave all mankind. Univerfalifts frequently fay, that it 
God faves fome of mankind and deftroys the reft, He will be a 
refpecter of perfons. This is as much as to fay, that God can- 
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world to come. Whereas, it is beceaufe He is no refpeéter of 
perfons, that le a#// treat them differently. At the great and 
laft day God will fit on the judgment-feat, and diipenfe re- 
wards and punifhments among mankind, according to their 
characters and the deeds whicli they have done in the body. 
He will not do the leaft injuftice, nor fhow the leaft partiality. 
But, fhould He, at that day, clear the guilty, fhould He adjudge 
thofe to falvation who died in impenitency and unbelief, He 
would not act the part of an upright judge ; He would fhow a 
partial regard to finners, to the neglect of the glory of His 
character and the good of His kingdom. What could favour 
more of refpect ot perfons, than for God to beftow heavenly 
bleflednefs uponhofe who remain incorrigible enemies to his 
character and government, and who, during life, have defpifed 
the riches of his goodnefs, forbearance and long fuffering ? 
That God is no refpecter of perfons, is a conclufive argument 
againit the doctrine of univerfal falvation, and fhould make ail 
univerfalifts tremble, in a view of the awful confequences of 
their perfevering impenitency and negle&t of the great falva- 
tion offered in the gofpel. 

3- God may form the moral charaéters of his rational crea- 
tures, as He pleafes, without being a refpecter of perfons. Re- 
fpecst of perfons relates to characters already formed, and not 
to the formation of characters. God’s being no refpecter of 
perfons implies, that He will treat all his accountable crea- 
tures in an impartial, jult and equitable manner, according to 
their feveral characters. It is impoffible to fhow refpeé to per- 
fons, before they are made, or have any moral characters, 
either good or bad. 

God faw it to be neceflary, in order to accomplifh his origi- 
nal and benevolent defign in creating the univerfe, that there 
fhould be creatures of different capacities and of different moral 
characters. He faw it to be neceflary, that there fhould be 
good and evil angels, and-good and bad men. Accordingly, 
he determined to bring angels and men into exiftence and to 
form their characters according to his pleafure. He had the 
moft wife and benevolent end in view, in determining the exift- 
ence and moral charaéters of all his rational creatures : and in 
bringing them into exiltence and actually forming their charac- 
ters, he has no partiality for any one. His ultimate end is, to 
difplay his own glory and to make a univerfe, which fhall con- 
tain the greatteft poflible fum jof holinefs and happinefs. As 
the great potter, he moulds the clay into veflels of. different 
fizes and thapes, according to the ufe he intends to make of 
them. As the potter difplays no partiality, in forming differ- 
ent veffels for different ufes: fo God is no refpeéter of perfons, 
in forming men of different characters for different ends. In 
forming 
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forming the moral chara¢ters of his creatures, God difplays 
his /overeignty; in his treatment of them, after their moral 
characters are formed, He “per his ju/lice and his grace, with - 
out refpect of perfons. 
From what hath been brought i into view, it appears, that 
God’s being no refpecter of perfons, is no folid objeétion againft 
the doctrine of election. The Scripture teaches us, that God 
elected fome to everlaiting life, that he might glorify himfelf in 
their deliverance from fin and mifery. And in determining 
the number and the individuals, whom he would fave, he was 
guided by his own infinite wifdom. He determined to fave as 
many as it would be beft to fave. And he fixed on the indi- 
viduals, with a view, not to their good fimply, but to his own 
glory and the higheft good of his kingdom. He had no more 
refpect to the perfons of thofe whom he elected, than to the 
perfons of thofe whom he did not eleé&. He did not elect 
tome, becaufe he valued their happinefs more than the happinefs 
of others. He viewed the fouls of men, as all precious, all 
equally capable of happinefs and deferving of mifery. He de- 
termined to regenerate and fave thofe, whom he faw it would 
be moft for his own glory or the general good, to regenerate 
and fave. Hence, there was no refpect of perfons with God, 
in electing fome to everlafting life. But, had he elected thofe 
to falvation, whom he knew he could not fave, without injury 
to the univerfe, would he not have fhown a partial refpeét to 
the perfons of thofe finners? Shall not God exprefs more re- 
gard for his own glory and the good of his kingdom, than for 
the happinefs of any one or of any number of finful, hell de- 
ferving creatures? 





THEOPHILUS. 








EXTRACT 
From the Life of A. F. 


N religious opinion, fhe was what is generally termed a high 
Calvinift; but fhe was far from abufing the doétrines 
of grace, as too many do ;—while they adminiftered 
comfort to her foul, they excited her to diligence in duty. 
Her attendance at the houfe of God was remarkably punctual. 
When indifpofition rendered it almoft imprudent to ftir out of 
doors, fhe could not be periuaded to negleé& the means of 
grace. During upwards of twenty years, though her family 
was very numerous, fhe never fuffered a daughter or a fervant 
to itay at home to prepare a dinner on the Lord’s-Day. Her 
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regular attention to the feafon of family-prayer deferves to be 
noticed. If a ftranger or friend happened to vifit them in the 
evening, fhe would bring the Bible to her hufband at the ufual 
time, apologizing by faying, “The children mutt go to bed ; 
and it would be improper to let them go before prayer.”? On 
fuch occafions as thefe, fhe would frequently remark, that pa- 
rental example might produce iome happy effeét on the chil- 
dren in future ; and that, if they derived no benefit from it, 
they fhould not have to fay their parents lived without prayer. 

She was favoured, almoft habitually, with an extraordinary 
degree of confidence in- God. Her laft attack was of fuch a 
nature as to prevent any particular expreflions of confidence or 
comfort; but her end was evidently peace. On the Friday 
morning fhe was feized with a violent pain in her breaft: it 
was fo excruciating, that fhe could not reft in the fame pofture 


for one minute till fix o’clock in the evening. ‘During theft ° 


agonies, fhe was afked how fhe felt im her mind. Her reply 
was, “ Oh! Lam very comfortable! The Lord is very kind 
and good to me,—His goodnefs is above all praife.” Her 
hufband then afked her if the family fhould unite in helping 
her to praife the Lord. “0 yes,” faid fhe, “ praife him, praiie 
him, praife him, for his goodnefs to me!” After this fhe was 
fcarcely able to articulate, and was only heard to fay, occa- 
fionally, “ Very comfortable ! very comfortable !’? About one 
o’clock on the Saturday morning fhe became infenfible, and 
died about eight in the evening. Thofe who were acquainted 
with her will teftify, that fhe was truly “a mother in Ifrael.” 








LETTER TO A MINISTER. 


To the Editors of the MassacHusETTS MIssIONARY MAGAZINE. 


GENTLEMEN, 


THE following letter was written to a minifter of the gofpel by a 
youth, who did not defign the publication of it. If you think it worthy 
of a@ place in your Magazine, you have liberty to infert it. 

B. 


—— -—---— 


Rev. ano Dear Sir, 


F in this world only Chriftians had hope, they might with 
propriety be thought of all men the moft miferable. They 

are often expofed to iufferings and perfecutions for the word 
oftruth. They live in a world, which is hoftile to God, to his 


caufe, 





































SP na ie I, iS op + 








1805. | Letter to a Minister. 5x 


caufe, and to his people. They live among beings, who hate 
moral light, and the children of light. ‘They have in them- 
felves evil hearts of unbelief; hearts bent to backfliding. 


They have a law in their members, warring againft the law of 


their minds, and bringing them into captivity to the law of fin 
and death. 

In fuch circumftances they have need of ftrong confolation. 
This confolation the Bible and the Holy Spirit afford. Ought 
not Chriftians to efteem as bleflings, all things that are promil- 
ed to them in Scripture? Sanétification, glorification, and the 
recovery of their bodies from the power of the grave are pro- 
mifed them. Thefe, they readily allow to be bleflings. But 
is it lawful for them to fele& a few things, and call them blef 
fings, while others, which belong to them as Chriltians, are en- 
tirely neglected, or called judgments ? If it be iaid, that all 
things fhall work together for good to them, who love God, 
to them, who are the called according to his purpofe, is it not 
proper to call a// things bleflings? In fhort, did it not look af- 
fuming, I would ftate and endeavour to prove this fentiment, 
‘ that all the fufferings endured by Chriftians, are, in fome fenfe, 
a part of that ineltimable inheritance, to which they are heirs 
in confequence of adoption.’ This fentiment, if tealized, 
would afford unfpeakable fatisfaGtion to real faints in adverfity. 
If they always felt that they were in the hands of a merciful 
God, who does not affi& willingly, they would glory in tribu- 
lation. 

That all things, even afflictions, are bleffings to Chriftians, is 
evident from the difpenfation, under which they live, They 
are not under the law, but under free, rich, amazing grace. 
The moment they become Chriftians, they are delivered from 
condemnation, made heirs of God, and joint heirs with Chriit. 
God places them in this fituation for the praife’of the glory of 
his grace, which he intends to difplay to the higheit poffible 
degree. If this be true, is it not jult to conclude, that they re- 
ecive from God nothing but grace or favour? If they receive 
fomething befide favours, it is plain, that they are not fubjects 
of the highelt poflible grace, for the higheft grace of neceflity 
excludes every thing but favours. 

The experience of the faints proves the truth of the fenti- 
ment. The pfalmift fays, “before I was affliéted I went 
aftray ; but now have I kept thy word.” So that he might 
fafely conclude, “ it is good for me, that I have been affliéted.”’ 
Chriftians in general confefs, that they enjoy more of God in 
adverfity, than in profperity. Surely that, which leads to the 
enjoyment of God, may be efteemed a blefling. 

Among the promifes of the gofpel, thofe of perfecution and 


afficion hold a diftinguifhed place. In the tenth chapter of 


Mark, 
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Mark, Chrift mentions the bleflings which belong to every true 
Chriftian. “ He fhall receive an hundred fold now in this 
time, houfes, and brethren, and fifters, and mothers, and chil- 
drep, and lands, with per/fecutions, and in the world to come 
eternal life. In the fixteenth of John, he fays,—in the world 
ye fhall have tribulation.”” The apoftle tells us, that “ he, who 
will live godly in Chrift Jefus, fhall fuffer perfecution. Whether 
Paul, or Apollos, or Cephas, or the world, or life, or death, 
or things prefent, or things to come, a// are yours.”” “ Blefied 
is the man whom thou chafteneft, O Lord. Whom the Lord 
loveth, he correéteth. I know, O Lord, that thou in faithful- 
nefs haft afflicted me. If gy man fuffer as a Chriftian, let 
him not be afhamed, but let him glorify God on this behalf.” 
Since Chriftians muft through much tribulation enter into the 
kingdom of God, let them remember, that their light affliction 
will work out for them a far more exceeding and eternal 
weight of glory. What a cheering thought is this. Chrif- 
tians have chofen for their friend, that Being, who governs all 
things. God has loved them with an everlafting love. This 
love he manifefts toward them by calling them out of darknefs 
into his marvellous light. He juftifies them freely, entitles 
them to his favour, engages to be their God, and to do for 
them all that is beft. What rich provifion is made for the pre- 
fent benefit, and the future glory of the elect. Chrift fays, 
“fear not, little flock, for it is your Father’s good pleafure to 
give you the kingdom,” Paul reafons from what God had 
already done to what he would do. If he fpared not his own 
Son, how fhall he {pare any other favour? If he gave his own 
Son, how fhall he not alfo freely give all things? Since juftifi- 
cation was beftowed on them, while enemies to God, how fhall 
they not receive every other good thing, when they are his 
friends ? 

But how difficult it is to live under the impreffion, that 
crofles and afflictions are real bleflings. How difficult to be 
unfeignedly thankful for them. How difficult always to re- 
joice that the difpenfations of Providence toward us are, as 
they are. But reafon as well as fcripture, teaches us, that it is 
defirable to live under the government, and to be at the difpofal 
of a wife and holy God. | 

How abfurd then muft it be to regret the exiltence of any 
event which takes place in the world. The rebellious lan- 
guage of fuch regret is, “O, that God would govern better! 
O that he would alter his eternal decree: O that I had the di- 
rection of affairs !” 

If it be true, that the Chriftian receives nothing but favour, 
is it not true likewife, that the impenitent finner receives noth- 
ing but judgment, or nothing but what tends to aggravate his 
condemnation ? This feems to be the fentiment of the Bible. 


Did 
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Did Chrift come into the world, that the world might be 
faved? For judgment likewife he came into the world. Was he 
the light of the world ? This alfo was the condemnation, that light 
came into the world. Does he intercede for the ele& ?- He in- 
tercedes againf the non-elec&t; as appears from many places in 
Pfalms. Does profperity make Chriftians more thankful and 
benevolent? It makes finners more thoughtlefs and felfifh. 
Did affi&ions make Job and David more. humble and obedi- 
ent? They had a contrary effeét upon Pharaoh. 

In view of this fentiment how invaluable does the Bible ap- 
pear. Men are too blind ever to learn this truth from the 
light of nature. But the Bible teaches it in the plaineft man- 
ner. The Bible alone affures Chriftians, that all things are 
theirs. ‘The Bible alone can afford folid foundation for ration- 
al hope and joy in the darkeft and moft diftrefling hour. 











REMARKABLE PROVIDENCE. 


are 


To the Editors of the Massachusetts M. Magazine. 


GENTLEMEN, 


BEING, not long fince, at the houfe of a Chriftian friend, in 
one of the populous towns in the State of Rhode-Ifland, he rilated to 
me the following incident, which took place in his family ; which, if 
you think worthy of public notice, you will pleafe to infert in your en- 
tertaining and infirudive Magazine. THEOPHILUS. 


HERE being fome fpecial attention to religion in the 

place, Mr. H. had entertained a number of his ferious 
friends in his parlour, on an evening the winter paft, with 
whom he fpent the time in religious converfation. After the 
company had withdrawn, Mr. H. called his family into the 
keeping room, as ufual, to attend family devotion. After 
which, Mrs. H. who had, a few days before, been made a hope- 
ful fubject of renewing grace, retired alone to the parlour for 
the purpofe of performing the too much neglected duty of fecret 
prayem As fhe opened the door, fhe found the room ina 
blaze. A brand had rolled out, and caught the floor on fire ; 
and the houfe muft, in all probability, have been reduced to 
afhes in a few minutes, had not this timely and providential 
difcovery been made. Were not the inhabitants faved fo as hy 
fire, in confequence of the attention of this perfon to fecret 
prayer? Let us watch and pray, and pray and watch. 


#.* The Editors wifh for more of Theephilus’ labours, 
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ON THE IXth OF ROMANS. 


T is by attending to felect paflages of the word of God, and 
comparing them with others, that a confiltent fcheme of 


‘religious fentiment is to be colle&ted, claiming authority from 


the infallibility of divine revelation. A confiderable part of 
the chapter we are about commenting upon, is adduced by 
Calvinilts, as forming a main pillar in that plan of doétrine, 
which they embrace in oppofition to Arminians. And if they 
have actually hit upon the true {pirit and meaning of the apof- 
tle’s difcourfe, it is prefumed that none will pretend but their 
conclufions have a folid foundation tin the word of God. It is 
weil knowa, that election and reprobation are among the prin- 
cipal topics, upon which the oppofers of Calvinifm diffent from 
its abettors. And it is to be confeffed, that the latter depend 
for much of their ftrength, upon the Epiltle to the Romans, 
that part of it particularly, which comes within the ixth chap- 
ter. Not that other parts of the facred writings are, by any 
means, acknowledged to be delftitute of the like kind of mate- 
rials. Language fimilar to that of the apoftle Paul is ufed by 
all the other infpired penmen upon thefe diftinguifhing points ; 
fo that, if Calvinifts have, in jultice, the advantage of their an- 
tagonilts, in what they quote from Paul in the chapter before 
us, the fuccefs of the controverly will, no doubt, be adjudged 
to them. An impartial attempt, at leatt, is, I hope, now about 
to be made, by examining the apoftle’s ftatements, to come to 
an incontrovertible decifion upon the great objeé& and drift of 
his difcourfe. To exhibit any great {pecimen of ingenuity or 
clearnefs of reafoning is not what the writer of this has much 
in his expectation. And whether any thing pertinent in the 
following obfervations is exhibited in a point of light, not per- 
feétly familiar to the minds of readers in general, 1s fubmitted. 
A hope of being able to do fomething that may be ufeful, 
prompts to the prefent undertaking. From a frequent 
and careful perufal of the chapter, not excluding from the 
account other portions of the epiltle, it has become exceed- 
ingly evident in my mind, that the apoftle 1s aiming to point 
out and prove an effential difference between faints and finners, 
depending folely on the fovereign and eternal purpofe of God ; 
and confequently, that fome are ‘raifed up to be veffels ofgmercy, 
and others veffels of wrath, and that too without any thing in 
themfelves previoufly determining or Jeading to it. The apof- 
tle himiclf takes his premifes chiefly from facts recorded in the 
Old Teftament, and from them deduces the doétrine he is en- 
deavouring to eftablifh. 
His attention feems to be drawn to the fubjec by his affec- 


tion for the Jews, and his inquiries into the nature of their fit- 
uation, 
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uation. He profefles to be tenderly, affected and {forely griev- 
ed with the obftinacy of their unbelief; with their madnefs in 
wifhing themfelves accurfed from Chrift, as had once been the 
cafe with himfelf. But while he is bewailing the great unhap- 
pinefs of that people, to whom he himfelf ftood fo nearly relat- 
ed, he feems, by a fudden turn of recollection, to be {mitten 
with a confcioufnefs of doing injultice to the fubjett, as if he 
were fixing them a// in that unbelief, which was true only of a 
part. ‘Not as though the word of God hath taken none ef- 
fect. For they are not all Ifrael that are of Lrael.” Here he 
adverts to a diltinction between real Ifraelites, and thofe who 
are nominally fuch, and have no intereft in the peculiar bleflings 
of the church. And having made this diflinction, which mult 
be acknowledged a jutt one, becaufe many of that nation had 
become believers, while the great body of them continued in 
infidelity, he is naturally induced to proceed and fhow the 
grounds of it. In doing this, the field of argument opens be- 
fore him, as it appears .in the fequel of his difcourfe. That a 
part of the Jewith nation embraced the Saviour, while the great 
multitude of them rejected him, is to be traced to the fame 
caufe with the like difference in other portions of the human 
race. The cafes ftated, and the inferences drawn, admit there- 
fore of a general application ; and the manifeft intent of them 
is to illuftrate and fortify the pofition, that thofe who obtain 
the kingdom of heaven, and thofe who perifh in the kingdom 
of darknefs, meet their refpective deftinies, agreeably to the 
eternal counfel, and under the fovereign control of the divine 
being. Some are made fubjects of mercy, and others fixed in 
fpiritual hardnefs and unbelief, as the fovereign purpofe of God 
has ordained. ‘That this is the doctrine contended for by the 
apoftle, I fhall labour to evince by taking a view of the feveral 
cafes adduced by him, and confidering the objections he himfelf 
has taken notice of, as urged againft the reafoning he had 
adopted. By treating the fubject with fo much labour and 
minutenefs he would feem to have put no {mall advantage into 
our hands to become acquainted with the great object and bent 
of his arguing. He begins with the promife made to Abra- 
ham, in which the feed, contemplated in the covenant, is limit- 
ed to Ifaac, to the exclufion of the fon by the bond-maid. 
The ufe he would make of the diftin&tion, viz. that they are not 
all Ifrael which are of Ifrael, &c. is, evidently, to fhow, that there 
is fomething in the divine mind, beyond what is perceived by 
man, which determines the purpofes of grace in favour of fome 
rather than of others. God was engaged to Abraham, by cov- 
enant, to-beltow fignal bleflings upon him, in regard to his feed. 
But the whole of his feed was not comprifed in the perfon of 
Ifaac. He had one fon, who had made confiderable progrefs 
towards 
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towards manhood, when Lfaac was born. Why might not the 
promue have been fulfilled in him ? for it was ‘manitettly with 
a view to this, that Sarah gave her handmaid into the bofom 
of her hufband. God was able, no doubt, to have raifed up 
Abraham’s firit born for all thofe good purpofes that were 
eventually fulfilled in Ifaac. No man alive can tell why Ith- 
mael might not have become as fit a fubject of the promife, 
had he bes ‘n cholen of God for this end, as Ifaac ; and yet it 
vas the pleafure of God, unmoved by any thing that then, or 
afterwards appeared in either of thofe perfons, to fix his love 
on the latter. ‘Therefore, it was faid: “In Lfaac thall thy 
feed be called.” ‘They were both the feed of Abraham, to 
whom the promife was made; and, in this refpect, ftood on 
equal ground. ‘They were equal too, in refpect to perfonal 
defert ; tor neither of them had a being when the purpofe and 
promife of God were firft expreffed. But, notwithitanding all 
this, one was taken and the i Na left. ‘his very determinate- 
ly expreffes the fovereignty of God’s eleGing mercy : but as if 
more might be faid to put the matter in a ttrong and convinc- 
ing ae of light, the apoftle proceeds: “ And not only this, 
but when Rebecca alfo had conceived by one, even by our fa- 
ther Ifaac, (for the children being not yet born, neither having 
' done any good or evil, that the purpofe of God according to 
election might ftand, not of works, but of him that calleth ) 
It was faid unto By The elder thall ferve the younger. As it 
is written, Jacob have [ loved, but Efau have I hated.” 
If any doubts remain after candidly and fairly attending to 
the former cafe, they mult, one would think, be removed by a 
due and impartial confideration of the prefent. ‘The apoftle is, 
evidently, not fhifting his fubjeét, when he calls up a ireth ex- 
ample for illufration, as in the words laf quoted. Itis ftill 
his object to make a plain and forcible exhibition of the doctrine 
of the divine fovereignty in putting a difference between per- 
fons, who differ only in confequence of a previous divine ap- 
pointment. If this be not his objeét, it is hard to conceive 
how the cafe now under confideration can be in point. Let 
us here come to a clofe infpection of the fact argued from, and 
the confequence drawn, that we may happily attain to an uni- 
formity of fentiment with the infpired apoftle. The fact is on 
record in the xxvth chap. of Genefis, where it is ftated, that 
when Rebecca went to inquire of the Lord relative to her pe- 
culiar fituation, “ [he Lord faid unto her, Two nations are in 
thy womb, and two manner of people fhall be feparated from 
thy bowels; and the one people fhall be ftronger than the oth- 
er people ; ‘ene the elder {hall ferve the younger.” 
It now remains to inquire for what purpofe the apottle has 
adduced this article of patriarchal hiftory. Andi ei in forming 
judgment, 
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a judgment, we are influenced only by a ftri&t regard to the 
manner in which he has treated the fubject, we fhall {carcely be 
in any danger of coming to different conclufions. His dif- 
courfe is too fimple and plain to leave his meaning uncertain 
or ambiguous, unlefs prepoffeffion be allowed to tyrannize over 
the mind, and bias its decifions. The apoftle tells us, exprefsly, 
that what was declared to Rebecca concerning her children 
before they were born, had refpeét to the fovereign purpofe and 
election of God in the matter. One was chofen and the other 
rejected ; one was loved and the other hated; not becaufe one 
had done better or worfe than the other, for neither of them 
was confidered as having done either good or evil. No re- 
{pect was had to any thing, either praife or blame worthy, that 
could be reckoned to the account of either of them. ‘This is 
the apoitle’s reprefentation ; and the difference put between 
them at fo early a period, even before they were born, or had 
done any thing to merit either favours or frowns from the Di- 
vine Being, he predicates of that purpofe, or election, which God 
puts forth without regard to works. In the counfels of God 
the younger was ranked before the elder, not becaufe the elder 
had dore any thing to forfeit his birth-right ; for the election of 
grace takes nothing of this kind into view, elfe, what is infert- 
ed by the apoftle could not be true, that it is not of works, 
but of him that calleth. 

God’s choice is antecedent to the works of the creature of 
whatever kind, and confequently is not influenced by them. 
This is the plain, unequivocal language of the apoftle in the 
words before us. Thofe, who think otherwife, evade this con- 
ftruction (if conftruéion that may be called which is fo perfpi- 
cuous and explicit) by pleading that the divine predition to 
Rebecca, relative to her two fons, does not at all refpe&t their 
private perfons, but their pofterity only, and that in a collec- 
tive view, The principle aflumed and proceeded upon is, that 
the cafe is effentially different, whether collective bodies of men 
or nations be confidered as the fubjects of a divine predeltina- 
tion, or the fame be fuppofed of individuals. But if the pur- 
pofe of God has relation to fpiritual things, (and it is about 
fuch that the apoftle is treating) it is hard to conceive what ma- 
terial difference there is in the cafe, whether the fubject of 
God’s election be a fingle man or a multitude. Let this be as 
it may, the apoftle is either {peaking exclufively of the two in- 
dividuals named, or extends his reafoning to the nations they 
re{pectively reprefent, as if the purpofe of God affected them in 
the fame manner it does individuals. This appears from the 
care he takes to preclude the idea, that God’s determinations 
concerning Jacob and Efau, might have been formed out of 


refpect to their doings. ‘There could have bee no propriety 
No. 2. Vol. IIL. H im 


On the ixth of Romans. 57 





















































53 On the ixth of Romans. [Juny, 


( in erecting this guard, had the great thing aimed at in the pro- 
eefs of the argument been to prove that God had, from the be- 
ginning, chofen the Ifraelitifh nation to be richer and more 
formidable in war than their neighbours the Edomites. But 
if God chofe that the great bleflings of his fpiritual kingdom 
fhould be the inheritance of Jacob’s pofterity, rather than of 
Efau’s, even fo becaufe it feemeth good in his fight, and not becaufe 
} they were entitled to this pre-eminence by their fuperior virtue, 
it places them juft where individuals ftand in relation to God’s 
fovereign counfels of mercy ; and appears in uniformity with 

the general tenor of the apoftle’s reafoning. ‘That he is aim- 

ing, in this place, to make it appear a fcripture doétrine of 

great antiquity, that the cafe with God’s creatures is determin- 

ed long before they come into being, and confequently, with- 

out re{pec& to any defert of theirs, is a fair, yea, I may almoft 

; fay, a neceflary confequence of what comes in as a reply to 
| himfelf, on the part of thofe who would object to the plan he ‘ 
| was endeavouring to fettle. “ What fhall we fay then? Is Ps 
| there unrighteouinefs with God?’ This plainly appears as an 
anticipation of an objection fome may urge againft the current 
| of the apoftle’s reafoning. He was not infenfible what conclu- 
4 fions many would be likely to draw from the pofitions and facts 4 
Fs ah he had been laying down ; and was willing to allow, that, if fuch : 
inferences were really contained in the premifes;. if, by fair de- 
duétion, fuch difficulties could be brcught againft the fcheme 
he was labouring to vindicate, they would prove its overthrow. 
Like a wife theorift, therefore, he calls up to view the fuppofed 
objection to his doétrine, to examine and try it, to know what t 
i its real ftrength is. If things are as has been reprefented, 
| what fhall we fay ? Shall we fay, as fome will, that there is un- 
tighteoufnefs with God? The leaft we can gather from this 

profeffed, this formal endeavour of the apoftle to extricate him- 

felf from the charge of implicating God in unrighteoufnefs, is, 

that fome would be likely to caft this ftigma upon him. But 

why would any man be apt to do this? What temptation, or 

chance, could any one have to fix fuch an odium upon the doc- 

trine he taught? We can make no anfwer to this without firft 
afcertaining what he did aétually teach. Let it be fuppofed 

then, that he did not mean to avow and inculcate the fentiment, 

that God does, agreeably to his own fovereign pleafure, elec 

one to jultification and another to condemnation, without re- 

W garding any thing in them as inviting him fo to do, whether 
| ood or bad; but that he determines and does every thing, re- 
| us to the well being of creatures, with a view to fuch quali- 
ties as he fees in them, and where is the man who would once 
think that fuch doétrine is derogatory to God, as proving him 
unjuft, or unrighteous? Could Paul imagine he fhould = 
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1805. ] On the ixth of Romans. BR 
with oppofers among mankind, who would charge him with 
making God an unrighteous Being, regardlefs of moral fitnefs 
and the equal rights of his creatures, becaufe he taught them 
that Deity is moved to decree good to fome and evil to others, 
only where he beholds a defert ef the one or.the other, and 
forms his decree witha fole reference to the good or evil quali- 
ty he fees in the fubje@? Would any be apt to complain of 
duch conduét in the divine Being as injurious to his creatures, 
and contrary to their real and proper defervings ? To fuppofe 
this, would be an affront to common fenfe. Such then is not 
the doctrine which the apoftle contemplated, as obnoxious to 
fome, who will be ready to fay of it, that it makes God an un- 
righteous Being. And if,it would be abfurd to put the objec- 
tion which the apoftle has refuted, into the mouth of any one 
againft a fentiment of this kind ; the conclufion forces itfelf 
upon us, that he was inculcating upon,the Romans a very dif- 
ferent view of the divine conduét relative to men, viz. that he 
ordains and fixes their ftate long before they come into being, 
and is not excited to it by any thing in them righteous or un- 
sighteous. It is not uncommon to find people difpleafed with 
this account of the divine plan of government, and taking the 
liberty of protefting againft it, as exhibiting the Deity in the 
light, not only of a partial ruler, but of an unrelenting oppreffor. 
das God, fay they, made fuch diftinctions between men, even 
from eternity, fixing their deftiny to endlefs duration, without 
firft inquiring what they individually merit at his hand? If fo, 
he is arbitrary and unjuft. This proves it not without occa- 
jion, that the apoftle interrupts himfelf, in the midft of his ar- 
gument, to give the objector a hearing, and confute his plea. 
‘Though he implicitly confeffes that men will wrangle with the 
icripture view of divine fovereignty ; yet he perfifts in main- 
taining it; and for this purpofe makes ufe of the beft authori- 
ty, even the exprefs. words of Jehovah. “ Is there unrighteouf- 
nefs with God? God forbid. For he faith to Mofes, I will 
have mercy on whom I will have mercy ; and I will have com- 
paflion on whom I will have compaffion.”” This he adduces in 
confirmation ef what he had before advanced, viz. that the pur- 
pofe of God in eleGion, is not of works, but of him that calleth. He 
cannot, therefore, be denounced as a blafphemer for reprefent- 
ing Jehovah as aéting the part of a complete Sovereign, with 
regard to the future chara&er and circumftances of his crea- 


‘tures; for God himfelf pefitively declares, that his own will is 


the bafis and motive of all thofe aéts of mercy which he puts 
forth towards the children of men. The goodnefs of God, in 
which his juftice and impartiality are effential. ingredients, is 
the great thing to be revealed to Mofes in the verifying of the 
soregoing declaration. His goodaefs is his glory ; and this is 
manifelted 
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manifefted in being gracious to whom he will. See this made 
plain in Exodus xxxui, 19, and xxxiv. 6. Inftead of being un- 
jult, becaufe he has mercy on whom he will, being under no in- 
fluence, in this matter, from any thing there is in the fubjects of 
favour, it is the very thing which gives the moft delightful 
view of his perfections. Itis reafonable, then, to conclude, as 
the apoftle does: ‘So then itis not of him that willeth, nor of 
him that runneth ; but of God that fheweth mercy.” And if 
God has a right to appoint whom he will to obtain falvation 
through our Lord Jefus Chrift ; fo he has an equal right, in 
equity, to appoint whom he will unto wrath. 
(To be continued. ) 








For the Massacuusetts M. MAGAzine. 
ON THE IRREMISSIBLE SIN. 


HE definitions of this fin are numerous, and the opinions 

of authors refpecting it various. Some have confidered 
final impenitence the unpardonable fin; others confider it ma- 
licious oppofition to the truths of the gofpel; and others con- 
clude it confifts exclufively in the fin of the tongue reviling the 
Holy Ghoft, 

But, remembering that Chrift has taught us to call no man 
father, and being deeply impreffed with this maxim, that the 
Bible is its own expofitor, we fhall carefully attend to the fub- 
je@ by comparing Scripture with Scripture. 

To enter direétly on the ground, we afk for the occafion of 
Chrift’s words, when he fays, “‘ Whofoever fpeaketh a word 
againft the Son of Man, it fhall be forgiven; but whofo- 
ever fpeaketh againft the Holy Ghoft, it fhall not be forgiven, 
neither in this world, nor in the world to come.” 

A reply is eafy. Chrift addrefled thefe words at the expul- 
fion of a demon, to inftruét and reprove the Pharifees, who af- 
cribed the miracle to the agency of Satan. Upon feeing the 
_ deranged man, at the word of Chrift, inftantly become the fub- 

ject off a found mind, they wickedly faid, “ This fellow cafteth 
out devils by the prince of devils.”’ 

To filence, at once, the vile afperfion, Chrift replied ; ** Ev- 
ery kingdom divided againft itfelf is brought to defolation ; 
and if Satan caft out Satan, he is divided againft himfelf. But 
if I caft out devils by the Spirit of God (or by the finger of 
God) then the kingdom of God is come nigh unto you.” 

Now let us note the connexion, which is the key of informa- 
tion. ‘ Wherefore,” fays Chrift, “ all manner of fin and blaf- 

phemy 
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phemy fhall be forgiven men; but blafphemy againft the Holy 
Ghok fhall not be forgiven.” The next verfe is more definitive 
and explanatory. And whofoever fpeaketh a word againtt 
the Son of man it fhall be forgiven; but whofo f{peaketh 
again{ft the Holy Ghoft it fhall never be forgiven.” 

Now, as Chrift manifeftly difcriminates the Son of Man from 
the Spirit of God, we mutt afcertain the difference. For a fin- 
gle word uttered againft the Divine Spirit is blafphemy, while 
a thoufand fpoken againft the Son of Man will not amount to 
it. Who isthis Sonof Man? Anfwer. 

1, Sometimes the Son of Man imports the Son of Mary, 
who was born at Bethlehem and died on the crofs, in diftine- 
tion from the Divinity. 

2. Atother times the Son of Man imports the Son of God, 
the Divine Perfonage who forgives fin, who made and governs 
the world, God himfelf, the fecond adorable perfon of the Trini- 
ty. Chrift confidered himfelf both the Son of David and Da- 
vid’s Lord ; as the Son of Man and the Son of God, and claim- 
ed all the perfections of Deity. But fo blind were the Phari- 
fees and the doctors of the temple, that they confidered Chrift 
but the Son of Jofeph, and an obfcure carpenter ; and confe- 
quently the vileft impoftor. | 

Having afcertained the different acceptations of the phrafe, 
The Son of Man, the import of Chrift’s addrefs to the Phari- 
fees will be eafy and not perplexed. 

He informs them that all manner of fin and blafphemy com- 
mitted againft the Son of Man is remiffible ; but that knowing- 
ly charging the operator of miracles with Satanic influence is 
the irremiffible fin. He could bear much infult ; but he could 
not endure to be ftyled the devil, while feeking the brighteft dif- 
play of divine power to evince his Divinity. 

It is urged by thofe who reftrit the unpardonable fin to 
{peaking againft the third perfon of the Trinity, that Chrift in 
his expreffion to the Pharifees referred to the third perfon of 
the Trinity exclufively. But as Chrift was the perfon who was 
operating before them in a miraculous manner, and as he was 
charged by them with being affilted by the devil, we muft 
either conclude that it was his own Almighty Spirit which ef- 
fected the miracle, or that he effected it by the agency of the third 
perfon of the Trinity. But as he manifeftly at other times per- 
formed miraculous operations by his own perfonal agency, who 
fhall affirm that this miracle was effected by the perfonal agency 
of the third perfon of the Trinity? For by looking into Ads v. it is 
eafily afcertained, that the divine name God, and the Holy Ghof, 
and the Spirit of the Lord are fynonymous fometimes in Scrip- 
ture. We have no more reafon to conclude that the third per- 
fon of the Trinity was particularly defignated by Chrift when 
he 
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he {poke of blafpheming the Holy Ghoft, than that thefe f{crip- 
tures, * the Spirit of the Lord moved upon the face of the wa- 
ters,’ and * God is a Spirit,” defignate the third perfon of the 
Trinity in a peculiar manner. But the natural conitruétion is 
this, that Chrift confidered them while reviling the Son of 
Man in danger of blafpheming the Son of God too, and confe- 
quently of placing themfelves beyond the poflibility of par- 
don. : 

To confirm this conftruction, that the Pharifees and other 
Jews who were principally concerned in reviling, blafpheming 
and crucifving Chrift, did not commit the unpardonable fin, is 
evident, becaute while on the crofs he earneftly prayed the Fa- 
ther to forgive them, in the principle that they knew not what 
they did. ‘The apottle Peter alfo, while reviewing the doleful 
icene, does not confider the revilers and murderers of Chrift as 
having committed the unpardonable fin, becaufe they were ig- 
norant of his divine dignity and urged to repent. ‘The apoltle 
Paul alfo informs us. by inconteftible implication, that if he 
had known that Chrift was God as well as man, that his fin in 
perfecuting him would have been unpardonable. But he has 
liberty to inform us that he did it ignorantly in unbelief, and 
confequently has obtained pardon. 

Hence we conclude that it is as poffible to commit the un- 
pardonable fin again{ft the Father and the Son as againft the 
Holy Ghoft. We believe that thofe who knowingly attribute the 
miraculous difplays of God to the devil will never be pardon- 
ed. ‘This conclufion we realize by comparing fcripture with 
{cripture. Vor there is no evidence to conclude that Chrit’s 
miracles, which the Pharifees attributed to Satan, were exclu- 
fively effected by the agency of the third perfon of the Trini- 
ty. But the connexion leads us to conclude that Chrift con- 
fidered the Pharifees on the point of committing the mortal fin 
by attributing thefe miracles to the influence of Satan, which 
were the manifeft effects of his perfonal agency aud divinity. 

Thofe divines who hold that blafphemy is exclufively re- 
ftricted to the fin of the tongue reviling the third perfon of the 
‘Trinity, mult alfo held that many of the Jews committed the 
unpardonable fin; but Chrift’s prayer on the crofs for their fal- 
vation forbids the conclufion. 

To conclude ; if Paul did not fuppofe that the unpardonable 
fin might be committed againft the Lord Jefus perfonally, why 
does he inform us that he * obtained mercy becaufe he perfecut- 


ed and reviled him ignorantly in unbelief ?”? 
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QUESTIONS 


Waiting for Anfwers. 
I. Wwe. is the good olive tree from which the Jews 
were broken off ? 

2. How old is that tree? 

3. When were the Gentiles firft graffed in? 

4- Does a fublime and heavenly caufe need cunning, artful 
meafures to fupport it ? 

5s. What is gofpel fimplicity ? If any body knows, let us be 
informed: for our atmofphere becomes almoft too fubtle for 
falutary refpiration. 
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ON CHARITY. 


F all the Chriftian virtues, charity is the moft noble and 

excellent, and moft frequently inculcated in the gofpel ; 

it would be fingular indeed to hear any profefled Chriftian de- 

ny its importance. But this diftinguifhing and eminent duty, 

like many others, has been frequently mifunderftood ; and its 
importance, we truft, will juftify an attempt to explain it. 

By charity fome underftand a hope or perfuafion of the 
good ftate of others; or a belief that they are Chriftians. If 
any one exprefs a doubt concerning the goodnefs of another, 
he is faid to be uncharitable ; and this caution is frequently 
given, you ought to be more charitable ; when the meaning is, 
you ought to judge more favourably concerning others. It is 
not denied, that it is allowable to ufe the word charity in this 
fenfe ; but it is evident that this is not that great and impor- 
tant duty, which Chrift and the apoftles taught and exemplifi- 
ed. For in this fenfe of the word, Chrift could have but very 
little charity ; for he plainly told the Jews, “JZ know you, that 
ye have not the love of God in you. Ye are of your father the devil, 
and the lufls of your father ye will do. Ye feek me, not becaufe ye 
faw the miracles, but becaufe ye did eat of the loaves.” Chyrift call- 
ed the Pharifees, hypocrites, fools, blind guides, and repeatedly 
pronounced, wo unto you. ‘This is certainly very far from en- 
<raeee a good opinion of men, or fuppofing they had good 

earts. , 

Chrift has given us a rule, by which we may know, with a 
fufficient degree of certainty, the characters of others. By their 
fruits ye fhall know them. Now it is readily granted, that where 
we have fufficient evidence of a good heart by means of exter- 
nal actions, we are bound to believe there is real goodnefs, and 
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to love and efteem it accordingly. But to believe that there is 
real goodnefs, where we have no proper evidence of it, is in ef- 
fect to deny the truth and utility of Chrift’s aphorifm. 
This popular notion of charity is inconfiftent with that de- 
ree of knowledge, which Chriit had, and which good men of- 
ten poffefs. If ¢sis charity be the duty of Chriftians, it is a du- 
ty of which Chrift has not given them an example. If this be 
the fulfilling of the law, then it will be difficult to make it ap- 
pear that Chrift fulfilled the law. And if holinefs confit in 
this charity, then Chrift could poffefs little holinefs ; for holinefs 
cannot have a different nature in different beings. But as 
thefe are confequences, which we truft none will admit, the no- 
tion of charity, as before explained, being a Chriftian duty, muft 
be rejected ; and we muft endeavour to find fome other kind 
of charity, of which Chrift has given us a pattern, and which 
the gofpel requires. Itis true fome think that Chrift enjoins it 
as a duty to think well of all, when he fays, “ judge not, that 
ye be not judged.” But, whatever may be thought of this 
place, it muft be underftood in a manner confiftent with our 
duty of judging righteous judgment. And if we take the 
word of God for our rule in judging the characters of men, it 
is fo far from being an unchriitian fpirit, that any other method 
of conduc would be an implicit denial of the truth of the Bi- 
ble. And it may not be improper for thofe, who confider it 
wrong to think that a perfon is not a Chriftian, ferioufly to in- 
quire whether this temper arife from a fpirit of true love to 
their fellow-creatures, or from aconfcioufnefs, that, in order to 
be confiftent, they muft entertain the fame opinion of them- 
felves as of others, while ethers exhibit as many evidences of 
goodnefs, as they do; and being unwilling to fuppofe them- 
felves in a {tate of condemnation, they are infiuenced to pafs a 
favourable fentence on others ; whereas, if they judged accord- 
ing to Scripture, as they certainly ought to do, and not by their 
own partial feelings, their opinion refpecting themfelves and 
others might be very different, and more agreeable to truth. 
Some again fuppofe, that true charity confifts in giving to 
the poor. That a perfon, pofleffed of a benevolent heart, will 
be kind to the poor and needy, as far as he is able, cannot rea- 
fonably be doubted. But that the effence of true charity does 
not confift in giving to the poor, is evident from wh..*the apof- 
tle Paul obferves: “ Though I beftow all my goods to feed the 
poor, and have not charity, it profiteth me nothing.” Here is 
a plain intimation, that a perfon may manifelt great kindnefs 
to the poor, while he is deftitute of true charity. Befide, if 
true charity confift in diftributing to the poor, then the poor 
are incapable of being charitable, becaufe they have nothing to 


diftribute. Whereas, there is nothing in Scripture, from which 
we 
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we may infer, that charity is not required of all; and the apof- 
tle fays, without it [ am nothing. 

Let us now confider that charity, which is fo much recom- 
mended and enforced in fcripture. ‘This is nothing different 
from love; as the word in the original {hows, which, in fome 
places, is tranflated love, in others, charity. It is an exercife 
of the heart which rejoices in the happinefs of others. It re- 
gards and efteems beings according to their apparent worth 
and importance, without conlidering their relation to felf. 
Charity “feeketh not her own.” Hence it has a fupreme re- 
gard to God on account of the glorious perfections of his char- 
acter ; and feels pleafed that his perfeétions will be difplayed 
by the creatures which he has made. It delights in moral rec- 
titude or holinefs, which is the chief excellency of moral agents. 
It “ rejoiceth ix the truth.” The heart, in which this prime 
virtue reigns, feels a fatisfaétion in viewing the happinefs of 
others, equal to what it receives from private, perfonal happi- 
nefs. It fulfils the command, “thou thalt love thy neighbour 
as thyfelf.” 

Many paffages of {cripture might be mentioned, which fhow 
that this love is the great duty of all. “ Love is the fuifilling 
of the law. A new commandment give I unto you, that ye 
love one another. He that loveth another, hath fulfilled the 
law. For all the law is fulfilled in one word, even in this, thou 
fhalt love thy neighbour as thyfelf. Love your enemies.” 

This love is fo eflential, that without it all other acquire- 
ments are vain, and will not be confidered as any part of duty. 
To feel a fpirit of benevolence toward mankind, and to have 
a difpofition to do all the good we can, is what the gofpel re- 
quires, and without which a perfon can lay no reafonable claim 
to the character of a Chriftian. While deltitute_ of this tem- 
per, we are unfit for happinefs, and have no ground to exped, 
that we fhall be made partakers of that bleiled fociety, where 
love reigns in every breaft. While we have not this fpirit of 
love and benevolence, our charatter is eflentially the fame with 
that of wicked {pirits, who delight in the mifery of men, and 
ufe their endeavours to deftroy them. 

In this excellent virtue Chrift has given his followers an em- 
inent example, that they may follow his fteps in being actuated 
by the fame {pirit of benevolence which governed him in all 
his conduct. And fince Chriit by example and precept has fo 
flrongly inculcated this heavenly grace, it cannot be a matter 
of {mall importance for his vofetfed followers to fee that their 
conduct correfponds with - $4 of their glorious leader, that 
they may manifeft to the world, that they are governed by 
fuch a difpofition, as may jultly denominate them Chrifians. 
No. 2. Vol. LIL. i The 
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The fame fpirit of benevolence was manifefted in the apoftles 
by their unwearied labours and voluntary fufferings for the 
caufe of Chrift, and the benefit of mankind. A fpirit of ar- 
dent love towards Chriftians breathes throughout their epif- 
tles; and their earneft expoftulations with finners to repent and 
be reconciled to God, that they might efcape eternal punifh- 
ment, prove, that their benevolence was not of a contracted 
kind. This love is confiftent with the knowledge of the finful 
and miferable ftate of — and will induce us to ufe all prop- 
er endeavours to bring them out of it. Whereas, if charity re- 
quire us to think our neighbours are Chriftians, even when 
they do not fo much as profe/s to be, it neceflarily prevents us 
from ufing thofe faithful attempts to fecure their falvation, 
which the fcriptures demand ; and under the influence of fuch 
charity, minilters of the gofpel muft be unfaithful, confidering 
their hearers as the friends of God, when they are in reality his 
enemies. 

True charity or benevolence does not embrace one particu- 
lar character only, but extends to all who are capable of hap- 
pinefs or mifery ; and exerts itfelf in the promotion of the gen- 
eral good, by acting in that fphere, where Providence has 
placed it. Hence minifters and private Chriftians, who pof- 
fefs this love, will feel difpofed to promote the eternal intereft 
of thofe, to whom they have opportunity to do good, by prop- 
er warning, in{ftruction or reproof. Pofflefled of this benevolent 
temper, a perfon will enjoy a peculiar fatisfaction in thofe who 
exhibit proper evidence of their goodnefs, and will really with 
for the happinefs of thofe, who manifeft themfelves enemies to 
God. 

The difference between the firft and laft kinds of charity, 
which have been mentioned, is very obvious. ‘The former is 
fatisfied with thinking and hoping, that perfons are good; the 
latter endeavours to make them fo. That confilts in ufelefs 
and ineffectual hopes ; ¢his originates the moft benevolent de- 
figns, and flimulates to actions, which have the moft beneficial 
effects in their natural tendency. That encourages floth and 
inactivity ; this roufes the fubjects of it to the moft efficacious 
endeavours to advance the happinefs of thofe, with whom they 
are connected. : 

The peace and happinefs which refult from a fpirit of benev- 
olence, are fuch, as can be obtained no other way ; and, if this 
were extirpated from the univerfe, complete mifery would be 
the immediate and unavoidable confequence. If all beings 
poflefied that charity which /ceketh not her own, no fuch thing as 
mifery would exift, but univerfal tranquillity and happineff 
would reign triumphant. 

Lore 
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Love is the grace which glorified faints will forever exercife, 
and which will induce them to fing the fong of Mofes and the 
Lamb. And let finners tremble and fubmit, left they feel the 
difpleafure of that Being, who is pofleffed of infinite benevo- 
lence, whofe goodnefs induces him to punifh the finally impeni- 


tent. 
PHILORTHOS. 











{Dr. Trumsutv’s Treatife on covenanting, communicated by the 
Author ; containing confiderable additions to what was publifhed 
in the Connedlicut Magazine ; for which the Editors of this Mag- 
azine prefent their moft cordial thanks, believing it will be ufeful 
te the Church. ] 
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ON COVENANTING WITH GOD. 
PART I. 
OVENANTING with God is of univerfal and infinite 


concern. Without it no man can have an intereft in him 
@r communion with him. No man can be pardoned, adopted, 
or enjoy any covenant bleffing, until he accepts the overtures of 
mercy, and is brought into a covenant relation to God, through 
Jefus Chrift. Covenanting with God in truth, is therefore juft 
as important to every man, as the falvation of his immortal 
foul. Itis the immediate, the indifpenfable duty of every man 
to repent and believe ithe gofpel, and to join himfelf to 
the Lord in an everlafting covenant, which fhall never be for- 
gotten. This is required in the firft and great commandment, 
Thou fhalt love the Lord thy God with all thy heart, and with 
all thy foul, and with all thy mind.(1) This requires not on- 
ly that we know God and acknowledge him to be God, but 
that we profefs him to be our God ; and that we cleave unto 
him as our chofen portion and happinefs ; walking in all his 
ordinances blamelefs. Covenanting with God and honouring 
him in his holy inftitutions, is an important part of that wor- 
fhip which all men are indifpenfably bound to render unto him, 
wherever the glorious light of the gofpel fhines. In perfe@ 
correfpondence with this command are thofe paflages in Deu- 
teronomy, Thou fhalt fear the Lord thy God, and ferve him, 
and fwear by his name. Him fhalt thou ferve, and to him 
fhalt thou cleave, and fwear by his name.(z) That is, thou 
fhalt cleave unto him as your king and lawgiver, as your cho- 


for 
(1) Matt. xxii. 37. (2) Deut. vi. 13. and x. 20. 
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fen portion and fupreme good: Thou fhalt covenant with him 
in truth, binding yourfelves to him and his fervice, by a folemn 
oath, to be his people, and to walk in all his ftatutes and ordi- 
nances blamelefs. Swearing to the Lord is put for the whole 
of divine worfhip; and efpecially for covenanting with God. 
Ifaiah reprefents the converfion of the Egyptians unto Chrift 
and their covenanting with him in the days of the Mefliah by 
their {wearing to the Lord. In that day fhall five cities in the- 
Land of Egypt ipeak the language of Canaan, and fwear to 
the Lord of Hofts.(1) In the fame manner he reprefents the 
converfion of the Gentiles in gencral, and their covenanting 
with God in the Chriitian church. Unto me fhall every knee 
bow, every one fhall fwear. Surely, fhall one fay, in the Lord 
have I righteoufnefs and itreneth: even to him fhall men 
come.(2) Covenanting with God, was termed an oath, and 
in doing it the Ifraelites fwear unto the Lord.(3) Hence 
fwearing unto the Lord is put for covenanting with him ; and 
commands to fwear unto him, and commands to covenant with 
him, and bind ourfelves to him by the folemnities of an oath. 

Further, we are taught by example as well as precept to cov- 
enant with God, and acknowledge and profefs him as our God 
and Father in Chrift. The faints in all ages, and the whole 
church profefs the living and true God to be their God, and 
they rejoice and glory in him, as ftanding in this relation to 
them. Pfalm xlviii. 14. For this God is our God forever. 
Lo, this is our God, we have waited for him.(4) The whole 
church glories in her relation to Chrift. My beloved is mine, 
and I am his.(5) All good people enter into covenant with 
him. ‘hey {wear by his name, as has been reprefented. On 
their repentance, and return unto the Lord, the prophet Tfai- 
ah reprefents them as declaring themfelves to be the Lord’s, 
and entering into covenant with him. I will pour my Spirit 
upon thy feed and my blefling upon thine offspring. One 
fhall fay, lam the Lord’s: and another fhall call himfelf by 
the name of Jacob: and another fhall fubfcribe with his hand 
unto the Lord, and firname himfelf by the name of Ifrael.(6) 
The fame reprefentation is given us by Jeremiah. In thofe , 
days, and at that time, faith the Lord, the children of Ifrael 
fhall come, they and the children of Judah together, going 
and weeping they fhall go and feek the Lord their God. They 
fhall afk the way to Zion with their faces thitherward, faying, 
Come, and let us join ourfelves to the Lord, in a perpetual 
covenant, that fhall not be forgotten.(7) In the fame manner, 
in the apoftolic age, all who believed, profeffed religion, and 

were 

(1) Isa. xix. 18. (2) Isa. xlv. 23, 24. (3) Deut. xxix. 12. & 
2 Chron. xv. 14, (4) Isa. xxv, 9. (5) Sol. Song. ii. 16: 
(6) Isa. xliv. 5. (7) Jer. 1.4 5. | 
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were added to the church. They continued ftedfaftly in the 
apoftles doétrine and fellowfhip, and in breaking of bread.(1) 
When men become wile, they will walk with the wife. They 
will be companions of all them who fear the Lord. 

In addition to all other commands and examples, the words 
of our bleffed Saviour fet the duty of openly profefling him, 
and walking in covenant with him, in a very fltrong and aiffedc- 
ing point of light. Whofoever, therefore, thall confefs me be- 
fore men, him will I confefs alfo before my Father which is in 
heaven. But whofoever fhall deny me before men, him alfo 
will { deny before my Father which is in heaven.(2) For 
whofoever fhall be afhamed of me and of my words, of him 
fhall the Son of Man be afhamed, when he fhall come in his 
own glory, and of his Father’s, and of the holy angels.($) 
Thefe pafflages at once fhow the abfolute neceflity and infinite 
importance of truly profeffing Chrift, or of covenanting with 
God. ‘The man who does it will be publicly bleiled and live 
forever ; but the man who does it not mult die eternally. 

This covenanting with God, which is of fuch univerial con- 
cern, is one of the moft interefting and folemn tranfactions in 
which a creature can be engaged. It is therefore highly im- 
portant, that Chriftians fhould well underftand the nature of 
covenanting with God; the folemnity of the tranfaction, and 
the importance of keeping covenant with him. 

As it is hoped that a difcuffion of thefe points would be fea- 
fonable, and of fpecial fervice to individuals, to our churches 
and to fociety in general, it is the defign of thefe papers to il- 
Juftrate and imprefs them. 

Covenanting with God implies his willingnefs to be a recon- 
ciled God and Father to rebellious men: and to enter into a 
covenant of life and peace with them, through Jefus Chrift. 
Of this he hath given the fulleft affurance. This was his 
promife to Abraham, I will eftablifh my covenant between me 
and thee for an everlafting covenant: to be a God to thee, and 
to thy feed after thee.(4) The fame covenant God maketh 
with the whole church, and with every individual, who choof- 
eth him for his covenant God and eternal portion. For this 
is the covenant which I will make with the houfe of Ifrael ; af- 
ter thofe days, faith the Lord, I will put my laws in their 
mind, and write them in their hearts, and I will be to them a 
God, and they thall be to me a people.(5) And I will re- 
ceive you, and will be a Father unto you, and ye fhall be my 
fons and daughters, faith the Lord Almighty.(6) God in 
thefe paflages has not only fhewn his willingnefs, and his de- 
termination to become a God in covenant with the fons of 

men, 


(1) Acts ii. 42. (2) Matt. x. 32, 33. (3) Luke ix. 26. 
(4) Gen. xvii. 7. (5) Jer. xxxi. 33. & Heb. viii. 10. (6) 2 Cor. vi. 17. 
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men, but by the gift of his only begotten Son, from his bofom, 
to open the way for it, by the miflion of the Holy Ghoft to 
make application of the purchafed redemption, by all the invi- 
tations and promifes of the golpel, and means of reconcilia- 
tion, he fhows that his mind is exceedingly engaged in it. 

Had it not pleafed him, thus to make known his purpofe tq 
be a covenant God to men, and exhibited the terms of his cov- 
enant, there could have been no rational foundation for cov- 

enanting with him. There could have been no rational ground 
of faith or hope in covenanting with him. Indeed, wihiout 
a revelation of his will, all attempts to covenant with him 
would be the higheft prefumption and madnefs. But blefled 
be his name, chat we have the fulleft afurance on this point. 
For the Moft High to become a God to his people, implies in 
if immenie good ; the inheritance of all things. It implies 
the forgivenefs of their fins, their adoption and fandification, 
their peace with God and their own confciences, joy in the 

Toly' Ghoft, perfeverance in grace and eternal falvation. The 
covenant is ordered in all things and fure; fo that every thing 
fhall aaa tog ether for good, to them who love God, and are 
called according to his purpofe.(1) God himfelf, in his infin- 
ite cerfedtion ana fulnefs, becomes theirs, to make his grace 
fufficient for them, to give them peace in life and death, to 
raife them in glory at the laft day, and to be their all-fatisfy- 
ing and eternal portion. He that overcometh fhall inherit all 
things, and I will be his God, and he fhall be my fon. (2) 
This covenant thus full, ordered in all things and fure, is alfo 
an everlafting covenant. Nothing can vacate it, nor prevent 
the Chriftian’s enjoying all the bleflings of it. This is the 
Janguage of the fcripture, He hath made with me an everlaft- 
ing ’ Covenant. (3) The mountains fhall depart, and the hills 
be removed, but my kindnefs fhall not depart from thee, nei- 
ther fhall the covenant of my peace be removed.(4) He hath 
faid, I will never leave thee, nor forfake thee. (5 ) 

This is the covenant which the great God in infinite conde- 
fcenfion and grace, propofeth to loft men, through Jefus Chrift. 
He is the only mediator of the new covenant. No man can 
come unto the Father, but by him. It is wholly on the ac- 
count of his merit and mediation that any man is admitted to 
covenant with God, or to enjoy any covenant mercy. 

The terms of the covenant on the part of men are, that they 
fhall be God’s people. I will be their God and they fhall be 
my people.(6) This implies a full perfuafion of the truth of 
the gofpel, and a cordial acceptance of the terms of the cov- 
enant of grace. It implies a renunciation of all fin, a fincere 

_ 


(1) Rom. viii. 28. (3) 2 Sam. xxiii. 


(2) Rev. xxi. 7, 
(6) Jer. xxxi, ry 


(4+) Isa. xliv. 10. (5) Heb. xi. 3 
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and folemn dedication of ourfelves to God through Jefus 
Chrift ; and our engagement to be his, walking in all his ttat- 
utes and ordinances blamelefs. It is required that they put 
away alliniquity. If fins as dear to them as the right eye or 
hand eleave to them, they muft be put away, and they muit 
walk circum{pectly, giving none offence to the Jews, nor to the 
Gentiles, nor to the church of God. They engage them- 
felves to God, to be pious, righteous and charitable. To cul- 
tivate religion in their own hearts, to maintain it in their clof- 
ets, in their families, in the houfe of God, in all their relations 
and conditions, at all times and in all places. They engage 
to love their brethren, to fubmit to their faithful reproof and 
admonitions: that they will, in brotherly love, reprove and ad- 
monifh them when it fhall be neceflary: that they will ufe 
their influence to maintain that holy difcipline which Chrift 
hath appointed in his houfe, and that they will fubmit to it 
themfelves. 

That they will cordially unite with their brethren in fup- 
porting the worfhip and ordinances of God, for his honour, 
their mutual inftruction and edification, and for the inftruction 
and falvation of others. Thefe things all Chriftians engage to 
do in covenanting with God. They covenant to obferve all 
things whatfoever Chrift hath commanded them. 

This is the view which Mofes and the Iraelites had of cove- 
nanting with God. This was the language of Mofes in his ad- 
drefs to them upon their covenanting withhim. This day the 
Lord thy God hath commanded thee to do thefe ftatutes and 
judgments : thou fhalt therefore obferve and do them with all 
thy heart and with all thy foul. Thou haft avouched the 
Lord this day to be thy God, and to walk in all his ways, and 
to keep all his ftatutes, and his commandments, and his judg- 
ments, and to hearken unto his voice.(1) The covenant 
bound them to univerfal obedience. There was no refervation 
with refpe&t to any command or duty, in any relation or con- 
dition. 

This is the light in which our churches view it, as appears 
from the forms generally ufed in them from the firft fettlement 
of New-England. They have very generally been to this ef- 
fe&: You do now avouch the Lord Jehovah, Father, Son, 
and Holy Ghoft, to be your fovereign Lord and fupreme good ; 
giving up yourfelf to him, through Chrift, in the way and on 
the terms of the covenant of grace. And you do alfo give 
yourfelf up unto this church according to the will of God, 
promifing to watch over your fellow-Chriflians as becomes a 
faint; and in your place, to bear teftimony againft all fin, and 
to walk ia the ftrictt and confcientious obfervance of all the 


commands 
(1) Deut. xvi. 16, i7. 
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commands and ordinances of Chrift; upholding the worthip of 
God in this place, fubmitting yourfelf to the difcipline of 
Chrift according to his word.’”’ ‘lhofe who enter into cove- 
nant, engage alfo to give up fuch as God hath committed to 
their care to him, and to train them up in the nurture and ad- 
monition of the Lord, and to teach all under their care to know 
and ferve him. In words to this effect do proféflors generally 
covenant. ‘They bind themfelves to an unreferved obedience 
to the whole will of God. : 

Having confidered what profeflors covenant with God and 
their brethren, we will now contemplate the folemnity of the 
tranfaction. here is every thing which can well be conceiv- 
ed, to render the tranfaction of covenanting with God folemn. 
His greatnefs, before whom all the nations of the earth. are as 
nothing, and they are accounted to him as lefs than nothing 
and vanity ; his infinite purity, before whom the very heavens 
are unclean ; his omnifcience and omniprefence ; the impofli- 
bility of deceiving him, or of efcaping out of his hand, all con- 
{pire to render the tranfaction folemn. He is wife in heart, 
and mighty in ftrength. None hath hardened himfelf againit 
him and profpered. He can fave, and he can deftroy. He 
is our Judge, and will difpenfe the rewards of eternity. Thete 
confiderations all combine their influence to make the tranfac- 
tion deeply and wonderfully folemn and momentous. it is 
further rendered exceedingly interefling and folemn, in as 
much, as in its very nature, it contains the obligation of a moft 
folemn oath, and even the implication of a curie on thofe who 
deal falfely with God. Thus Mofes and the ancient people of 
God underftood it. It was termed both an oath and:a curfe. 
Deut. xxix. 12. That thou fhoulde(ft enter into covenant with 
the Lord thy God, and ‘into his oath. Nehemiah x. 29. And 
entered into a curfe and into an oath, to walk in God’s Jaw, 
which was given by Mofes the fervant of God, and to obferve 
and do all the commandments of the Lord our Lord, and _ his 
judgments and his ftatutes. whe ancient people of God in 
 covenanting with God, {wore univerfal obedience to his will, 
and expofed themielves to. the curfes of his law upon them, if 
they did not perform their oath, in keeping covenant with him. 
In covenanting, a calf, or fome beaft for facrifice, was cut in 
pieces, and the covenanters pafled between the pieces, the more 
deeply to imprefs the mind, filently confefling, that it would be 
juft in God, if they fhould not keep covenant with him, to cut 
them afunder, as they had the beaft, between the parts oi 
which they had pafied. In this manner it appears that God 
and Abraham covenanted. Gen. xv. 9, 10, 17, 18. Abraham 
paffed between the pieces of thofe beafts which he had divided 


and laid one againit the other ; and when the fun went down 
aud 
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and it was dark, behold a fmoking furnace and a burning lamp 
that pafled between thofe pieces. This was doubtleds cin. 
atical of God’s pafling between them, and confirming the cov- 
enant. It is therefore written, In that fame day the Lord 
made a covenant with Abraham. In this manner did the Ii- 
raelites covenant with God in Jeremiah’s time. They pafled 
between the pieces of the divided calf, confefling it would be 
juft in God to cut them in pieces if they thould not keep cov- 
enant with him.(1) Hence covenanting with God was term- 
ed an oath and a curfe; and making a covenant in the He- 
brew phrafeology is termed cutting the covenant; becaufe 
the {lain beaft or facrifice, at the time of covenanting, was di- 
vided, and thofe who entered into covenant pafied between 
the. pieces.(2) In fome other paflages covenanting is termed, 
_ Swearing unto the Lord, {wearing with all the heart, an oath, 
and {wearing in righteoufnefs. 2 Chron. xv. 14, 15. Laiah 
xix. 18. Jeremiah iv. 2. Nothing therefore can be more {fol- 
emn and interefting than the manner of covenanting with 
God. 

Further, covenanting with God is folemn and interefting, 
as the fafety and comfort of Chriftians in the prefent ftate, and 
eternal life in the future, are dependent on the manner in 
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which they covenant. If they covenant in a right manner, | 


choofing God with fupreme affection, believing on the name of. 
his Son, and depend on his merits for acceptance, and for 
grace to keep covenant with him, he will be their God. They 
will have an intereft in his covenant love, and in his gracious 
promifes. He will enable them to keep his covenant. They 
will have communion with the F ther, and with his Son Jefus 
Chrift. They will have peace with God and in their own con- 
fciences, and rejoice in hope of the glory of God. He will 
never leave nor forfake them. 

But if they covenant in a {tate ef unregeneracy, while they 
have no love to God, no faith in Chrift, and no intereft in him, 
they can derive no grace nor ftrength from him, and without 
him they do.nothing acceptably. They can never keep cove- 
nant with him, nor perform one covenant duty. In the very 
act of covenanting, they will flatter him with their mouth, and 
lie unto him with their tongues.(3)) They will grieve his Spi- 
rit, and backflide from him. They will be but foolith virgins, 
bearing lamps without oil. As they will bear no good fruit, 
there will be great danger that God will take them away from 
his altar, by difcipline, or by his judgments. For now the axe 


(1) Jeremiah xxxiv. 18. (2) See Poole’s Synopsis, and his Eng- 
lish Annotations on Gen. xv. 9, 10, 17, 18; on Nehemiah x. 29, andon 
Jer. xxxiv. 18: And Buxtorf on the Hebrew root Carat. See also Ro. 
bertson’s Key to the Hebrew Bible on the same word. This -appears 
anciently to have been the usual way pf covenanting. (3) Ps. lxxviii. 36. 
No. 2. Vol. III. i‘ is 
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is laid unto the root of the trees ; therefore every tree which 
bringeth not forth good fruit is hewn down and caft into the 
fire.(1) Every branch in me that beareth not fruit he taketh 
away.(2) Having not on a wedding garment they may foon 
be bound hand sat foot, and be calft into outer darknefs; foon 
may they be cut afunder and have their portion with hypo- 
crites, where is wailing and gnafhing of teeth. 

God’s own children may bring grievous afflictions on them- 
felves and on their families by violating his covenant, and not 
walking ftedfaftly in his commandments. God hath faid, If 

is children forfake my law, and walk not in my judgments ; 
If they break my ftatutes, and keep not my commandments ; 
then will I vifit their tranfgreflion with the rod and their ini- 
guity with ftripes.(3) What affecting inflances of this have 
we in Eli, David and Hezekiah? For this caufe God may lay 
his hand heavily upon them, and remove from them their dear- 
eft earthly enjoyments. He may fend darknefs and horror in- 
to their fouls. Like Heman, while they foffer his terrors, they 
may be diftrated. He may vifit them with diftreffing pains 
and ficknefs, and like the Corinthians, many among them may 
be weak and fickly, and many may fleep.(4) 

Befides, it is in a circumfpe&t walk with God, that Chrif- 
tians enjoy communion with him, have peace and affur- 
ance in life, joy and triumph in death, and a diftinguifhing re- 
ward and glory in the kingdom of heaven. How important is 
it therefore that their hearts fhould be found in his ftatutes, and 
ftedfaft in his covenant ! ( To be continued.) 








For the Massachusetts M. Macazine. 
GENTLEMEN, 
SHOULD the following thoughts appear to you to be calculated 
to communicate any jpiritual infiru@ion to your young readers, they 
are at your difpofal. 
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THOUGHTS ON 2 TIMOTHY, if. 3. 


* Fhou therefore endure hardness, as a good soldier of Jesus Christ.” 


HE. apoftle compares the Chriftian life to a warfare, 

and the Chriftian to a foldier; and exhorts Timothy, 
and with him all other Chniftians, particularly_minifters, to en- 
dure hardnefs in the fpiritual war, like good foldiers. May it 
not be profitable to trace the fimilarity, between a good foldier 
among men, and the {fpiritual foldier of Jefus Chrift ? 

1. A foldier is one enlifted to fight with men for a reward. 
The Chriftian foldier has, as a Be enlifted to fight the. 
good fight of faith, with fpiritual enemies, fin and Satan, the 

mighty: 
(1) Matt. iii. 10. (2) John xy. 2.. (3) Ps. lxxxix. 30, 31, § r 
~ (4) 1 Cor. xi. 30. 
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mighty powers of darknefs. And every faithful foldier fhall 


have a molt gracious reward. “ If any man’s work abide the 
fire, he thall receive a reward. Behold, the Lord Ged will 
come with {trong hand, and his arm fhall rule for him ; behold, 
his reward is with him.” 

_ 2 Soldiers may lawfully fight in a good caufe. The Chrif- 
tian foldier fights in the beft caufe in the univerfe.. It isa 
righteous caufe. The caufe of God. God is engaged in the 
fame caufe, and loves thofe who come up to the help of the 
Lord againft the mighty. The enemies of God will one day 
acknowledge that the Chriftian foldier was wife, in engaging 
in the mott righteous and worthy caufe ; while they were op- 
pofed to the beft caufe,in the univerfe. How joyful to be a good 
foldier in a good caufe! and like Paul to fay, “ Il have fought 
a good fight, I have finifhed my courfe, I have kept the faith. 
Henceforth there is laid up for me a crown of righteoufnefs.”” 

3. Soldiers enliftt under a commander. The Chriltian fol- 
dicr has enlifted ynder Jefus Chrift, the immortal and glorious 
Captain of falvation. Many commanders in armies have been 
blood-thirfty tyrants. But King Jefus is the prince of peace, 
who came not to deftroy men’s lives, but to fave them. Em- 
manuel, God with us, the meek and lowly Lamb of God, is 
itrong and mighty, none ever oppofed him and prevailed. He 
is wile in heart, and mighty in ttrength. He has chofen fol- 
diers under his command. “ And he hath on his vefture and 
on his thigh a name written, KING OF KINGS, AND 
LORD OF LORDS.” 

4. Soldiers need armour and weapons in order to fucceed in 
the war againft potent enemies. So the Chriftian foldier mu 
“take unto him the whole armour of God. Having his loins girt 
about with truth, and having on the breaftplate of righteouf- 
nefs ; his feet fhod with the preparation of the gofpel of peace ; 
above all, taking the fhield of faith, wherewith he may be able 
to quench all the fiery darts of the wicked. And the helmet of 
falvation, and the {word of the fpirit, which is the word of God. 
Praying always with all prayer and fupplication in the fpirit, 
and watching thereunto with all perfeverance, and fupplication 
for all faints. The weapons of the Chriftian foldier muft not 
be carnal, but fpiritual, mighty through God to the pulling 
down of ftrong holds. Without the armour of God, the fpir- 
jtual foldier cannot ftand againft principalities and powers, and 
{piritual wickednefs in high places.” 

5. Soldiers muft obey the word of command given them 
from their leaders. And Chriftian foldiers cannot ptofper, 
without ftrily obeying King Jefus, let the confequence be 
what it may. Soldiers muft not parley or difpute with their 
eommanders. Neither muft the wife and abfolute orders of 


Prince Emmanyel be neglected. It is the prerogative of Chrift 
over 
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over his foldiers, to “fay to one go, and he goeth ; and to 
another come, and he cometh ; and to his fervant do this, and 
he doeth it.”? And evil to that fervant who knoweth his Maf- 
ter’s will, and doth it not. 

6. Soldiers muft calculate on meeting with dangers, diffi- 
culties, and hardfhips. And the Chriftian foldier will find, 
that it is through much tribulation he muft enter into the 
kingdom of heaven. The righteous are fcarcely faved. He 
has enemies without, and enemies within. And one traitor 
within his tent, is more dangerous than many without. 
Chrift’s yoke would be eafy and his burden light, were his fol- 
diers poffeffed at all times with his fpirit. The Chriftian fol- 
dier has need of wearing his armour, and wielding his wea- 
pons, while he labours for the meat that endures to everlaftin 
life ; and builds the walls of his Lord’s {piritual Jerufalem. 
He muft keep under his body and bring it into fubjeétion to 
Chrift, left he be acaft-away. Many wearifome days and 
nights are appointed to the Chriftian foldier. He muft fight, 
and labour, and ftrive, and wreftle, and run, to efcape the dan- 
ger and win the prize. 

7. Soldiers muft be watchful and always on their guard, 
left the enemy come upon them fuddenly and ftrip them of 
their armour and make them prifoners. How much more 
need of the fpiritual foldier’s watching, and praying, left he en- 
ter into temptation. Be vigilant, C Chriltian foldier, be fober, 
for your adverfary the devil goeth about like a roaring lion, 
feeking whom he may devour. You mult fland on your 
watch-tower, and never fuffer yourfelf to flumber and fleep, 
while in anenemy’sland. Satan walks to and fro in the earth, 
and leads the difobedient captive at his will ; and as the prince 
of darknefs and power of the air, which deceives the nations, 
he will accufe you if innocent, and torment yon if guilty. 

8. Soldiers ought to be courageous and fkilful men. But 
as none have more powerful, fubtle and malicious foes to en- 
counter, than the Chriftian ; fo none have more need of true 
wifdom and courage. In himfelf he is weak, ignorant, and 
cowardly. But in the Lord, when he is weak, then is he 
ftrong. Chrift is the only wife God. And in the name and 
ftrength of the Lord, he will go through his enemies. And 


“with an old foldier, he may fay, “though an hoft encam 


againit me, my heart fhall not fear.” It is neceffary that a 
foldier be well fkilled in war, in order to exercife his courage 
to profit; and neceflary that he have courage in order to dif- 
play his fkill. David could fay, “ Blefled be the Lord my 
itrength, which teacheth my hands to war and my fingers to 
fight.”, ‘There is none that the Chriftian foldier fhould fear, 
but him who is able to deftroy both foul and body in hell. 

9. But foldiers are fometimes weak and fickly. And how 
efien does the Chriftian foldier find his Rrength but weaknefs ; 
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and his fpiritual health interrupted by the leprofy of fin. So 
that he is not only ready to halt, but ready to cry out, “ why 
then is not the health of the daughter of my people recovered ?”’ 
And with ancient faints, “the whole head is fick, and the 
whole heart faint. And he weakeneth my ftrength in the way.” 

10. Soldiers need a fkilfnl phyfician when fick and wounde 
ed. And does not the Chriftian feel the need of the great 
Phyfician ? They that are whole need not a phytician, but they 
that are fick. Bletled be God, the Chriltian foldier is provided 
for in this refpe@. The glorious Captain himfelf has borne 
our griefs, and carried our forrows. There js balm in Gilead 
and a Phyfician there. O Chriftian foldier, in all thy dieafes 
apply to him, who healed all that came unto him in the days of 
his flefh, of whatfoever difeafe they had. When wounded by 
the fting of the old ferpent, look unto Jefus, who, as Mofes lift- 
ed up the ferpent in the wildernefs, was lifted up upon the 
cro{s, that you may look unto him and be faved. Chrift can 
heal the broken hearted. 

11. Soldiers, in order to have their health and ftrength 
preferved or reftored, ftand in need of good provifions. 
And the Chriftian foldier muft eat of the bread that Chrift can 
give him, or he muft famifh. Chrift’s flefh is meat indeed, and 
his blood drink indeed. He that drinketh of the water that 
Chrift fhall give him fhall never thirft. The Chriftian detires 
the fincere milk of the word that he may grow thereby. Sol- 
diers cannot live long, without eating and drinking. Neither 
gan the {fpiritual foldier live a fpirirual life, without eating and 
drinking of {piritual food. O how kind is Chrift, the Captain 
of falvation, to call his foldiers to his table, and invite them to 
“eat, O friends! and drink abundantly, O beloved !” 

12. Soldiers are fometimes taken captive by their enemies. 
And God’s people were frequently carried into captivity in an- 
cient days. And Chriftian foldiers are fometimes enfnared by 
their enemies, and for a time are lodged in a houfe of bondage, 
or confined in a prifon of darknefs and affliction. But Chritt 
is “ anointed to preach deliverance to the captives, and to fet 
at liberty them that are bruifed, and the opening the prifon to 
them that are bound.” The Lord Jefus can take from his 
ftrong enemies their armour wherein they truft, and make his 
people free, that they may be free indeed. But let them not tura 
again to folly, left their Rock fell them into the hands of their 
enemies. O Chri(tian, refift the devil and he will flee from you. 

13. Soldiers fhould live in peace and union among them- 
felves, if they would make fuccefsful war againft their ene 

*mies. When divifion and diforder take place among foldiers, 
their enemies rejoice. But what will the enemies of Chrift fay, 
when his profefled foldiers are in arms againft each other? 
But fo it hasbeen. But wo to him by whom the offence ¢om- 


eth, 





98 On 2 Tim. ii. 3. fury, 


eth. Chriftian foldiers fhould be of one heart, and of one 
mind. So Chrift commands. ‘ Behold how good and how 

leafant for brethren to dwell together in unity.” Only lee 
Chrittian foldiers be united in fentiment and love, and difplay 
the truth, in fpirit and power, and they will be terrible to their 
enemies as an army with banners. 

14. Soldiers ought not to turn their backs on their enemies, 
nor give them an inch of ground. But how awful to think of 
the Chriftian foldier’s turning back in the day of battle! He 
who looks back is not fit for the kingdom of heaven. Chrif- 
tian foldiers fhould ftand faft in the liberty wherewith 
Chrift hath made them free. God can make their faces like 
brazen walls to their fpiritual enemies. It is true, foldiers 
fhould flee from evil, if by ftanding they can do no good, but 
only endanger their lives. Andthe Chriftian muft not tam, 
per with fin, but flee every appearance of evil. But he mu 
not look back from following Chrilt to the ways of iniquity. 
He that turns his feet from the ways of Chrift is a backilider, 
and mutt be filled with his own ways. But if he turn again 
and humble his foul, Chrift will heal his backflidings, receive 
him gracioufly and love him freely. 

15. Soldiers who defert from a good caufe, and turn traitors, 
are always defpiféd, ‘And how lamentable the thought that 
there fhould ever be traitors among Chrift’s profefled friends ! 
Such there were in the days of the apoltles. And their names 
are recorded as fo many beacons to warn others. Judas, De- 
mas, Hymeneus, Alexander and Philetus, were fome who turn- 
ed away from true religion. What muft we thmk of profeffed 
officers in Chrift’s army, who love the world, fo as to quit 
his fervice? It is true, an open enemy is better than a fecrez 
one; fo that men who leave Chrift’s fervice for the world, 
would do no good, but hurt, to eontinue among his friends, 
One quits preaching morality, and goes to the bar; another 
turns bodily phyfician; another goes into trade; do fuch 
men fhow themfelves good foldiers of Jefus Chrift ? If the love 
of the world leads to all this, how important that this ferip- 
‘ture be written upon every one’s heart and hand ; “love not the 
world, nor the things which are in the world; for if any man 
love the world, the love of the Father is not in him.” 

16. Soldiers ought ever to bear in mind, that they muft con- 
queror die. Efpecially Chriflian foldiers : for there is no com- 
ing to terms with the enemies of Chrift. Every enemy to 
Chrift mutt be crucified or deftroyed. Sin and Satan can nev- 
er find quarter with Chrift. If Chrift’s foldiers do not crucify 
the fleth, with the affe@ions and lufts, they will crucify him 
atreth and put him to open fhame. Sin muft die, if grace 
lives ; Satan muft he conquered, if Chrift reigns, and Chriftian 
ioldiers muft become dead to fin, or fin will bring them to 
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eternal death. If they do not die unto fin, and live unto 
righteouinefs ; and fo trample Satan under their feet, they can- 


not triumphantly meet death; though he be deftroyed by . 


Chrift for all his humble followers. lf the Chriftian be faith- 
ful unto death, he fhall receive a crown of life. 

17. Soldiers, after a longer or fhorter warfare, having endur- 
ed to the end, retire from the field of blood—the noife of war— 
and the labour and fuffering which is the lot of good foldiers, 
to a ftate of peace and reft. So the Chriftian foldier, who 
fights the good fight of faith, and overcomes through the blood 
of the Lamb, fhall have peace and reft which fhall never end. 
In the world he mult have tribulation ; but in Chrift peace. 
There is a reft that remains for the people of God. And as they 
go off the field of battle, they may fing, “O death, where is 
thy fting! O grave, where is thy victory! Thanks be unto 
God who giveth us the victory through our Lord Jefus Chrif. 
He {hall enter into peace: they fhall reft in their beds, each one 
walking in his uprightnefs.”” 

18. Come, young people, if you have arrived at the age of 
18, you are old enough to be foldiers. Jefus Chrift, the glori- 
ous Captain of falvation, is ready to enlift volunteers into his 
holy company. An eternal weight of glory awaits all thofe, 
who become friends, endure hardnefs, and overcome by the 
blood of their immortal King. Come, children, if you have 
arrived to 8 years of age, you may be good foldiers of Jefus 
Chrift. Yea,“ out of the mouth of babes and fucklings, Chrift 
has ordained ftrength, becaufe of his enemies.” Come, dear 
youth, repent and believe in Jefus, and * out of weaknefs, you 
will be made ftrong, wax valiant in fight, and turn to flight the 
armies of the aliens ;” and be made more than conquerors 
through him who loves you; and be received to heaven to 
fing the fong of Mofes and the Lamb forever. 
; 5. 
Fuly 4, 1805. 


‘ N. B. The writer of the above is far from fuppofing that 
he has fully traced the fimilarity between a foldier among men, 
and a fpiritual foldier of Jefus Chrift. But probably an abler 
pen of fome one, who has been a warrior on the field of battle, 
and experienced confufed noife, and feen the garments rolled 
in blood, might enlarge upon the fubje&. However, if it be 
but a widow’s mite, towards enlarging the treafury of ufeful 
knowledge, it is as much as the writer calculates upon. He 
wifhes well to the caufe ef truth and righteoufnefs, and would, 
if he could, in a plain manner help the lower clafs of readers, 
particularly youth, to underftand and choofe that good part, 
that fhall never be taken from them. 
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To the Editors of the Massacuusetrs M. Macazine. 
GENTLEMEN, 
IF the following lines, occafioned by fome virulent attacks on the 


feniiments herein contained, meet with your approbation, you wiil give 


them a place in your publication. 


; IS true, contingency and fate* 


Have been diiputed by the great, e 
From age to age, from ithore to fhore ; 
The learned world are not agreed, 
If this or that was fo decreed ; 
How ftrange it is they know no more! 


z For God hath faid, my firm decree 
Was fixed from eternity ; 
My counfel fhail forever ttand ; 
Though hell thould burft her chains, and rife, 
And wicked men huge plots devile 
To drive Religion from the land. 


Thus faith the Lord, I form’d the dighs, 
And all the darkne/s of the night ; 

My pow’r hath built the vaulted Ries. 
How bafe and vile mutt be the maz, 
Who difapproves his fovereign plan, 

And all his glorious ¢ruéh denies. 
Thus faith the Lord, at my command 
Are all the nations of the land, 

As potters mould their lump of clay. 
Then let bold finners ‘tink their pride, 
And lay their lofty thoughts afide, 

And travel in his glorious way. 


5 This is the God, who dwells on sigh, 
Who hurls his light’ning through the fky, 
Who deals falvation as he pleafe ; 
And fhall the filthy fons of clay 
Pretend to thwart his fovereign way, 
And to reverfe his high decrees ? 


6 This is the God, whofe hand awaits 
To fhut the doors, and bar the gates 
Of endlefs wo on all, who dare 
With Him to wage eternal war, 
And trample on his facred law ; 
How mutt they fink in long defpair ! 


3 ’ 


* By fate, is here meant the eternal purpose of Gof. 
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